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Takfir according to the Dar.' Declaring a 
person kafir according to his Dar. 


Today, it seems like a dark era for the Muslim. Tawhid 
which is the basis of knowledge, has almost diminished. 
Jahiliyyah and shirk have surrounded us all over. We have 
entered an era which the callers of kufr and shirk have 
hidden themselves behind dividers. On the soil which once 
belonged to the Islamic government the emblems of 
nationalists and secular governments are waved. Parallel to 
the strangeness of Islam, fitnah has surrounded us, and 
those who embrace tawhid are labelled as a takfiri, and 
those who embrace the Sunnah are considered to be bid’ah 
doers. The greatest danger is that today the callers of 
shaytan are in our form, they use our statements and call 
the individuals to their path of deviation. 


We have entered such an era that without even the 
knowledge of its meaning those who utter the Shahadah are 
considered to be Muslim. Again, today individuals have 


' Dar means “land.” Takfir ad-Dar hence means “Takfir according to 
land.” 
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emerged, who have spent their entire lives believing that 
those who have beards, wear hijab or perform salah are 
Muslim and when they see for the first time the kufr of 
those individuals, they accept them to be a Murtad. 
Whereas these individuals have never completed the 
necessities of Tawhid and never have become a muwahid, 
verily they have lived their entire lives as a mushrik. 


The following narrations recorded by Bukhari in his work 
al-Adab al-Mufrad are evidences that everyone who lives 
in Dar al Islam are accounted as Muslim even the Dhimmi, 
who does not have distinguishing signs will be ruled as a 
Muslim: 


Abd ar-Rahman said: “Ibn Umar passed by a Christian who 
greeted him (with salam), and Ibn Umar returned the 
greeting. He was told that the man was a Christian. When 
he learned that, he went back to him and said: Give me back 
my greeting!” 


Ugba ibn Amir al-Juhani passed by a man who looked like 
a Muslim who greeted him. Uqba answered him, saying: 
‘And upon you the mercy and blessings of Allah. His slave 
said to him: “He is a Christian!” Uqba got up and followed 
him until he caught up to him. He said: “The mercy of 
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Allah and His blessings are for the believers, but may Allah 
make your life long and give you much wealth and many 
children!” 


These narrations are clear proof that the ruling is that 
whoever lives in Dar al Islam will be counted as a Muslim, 
unless there is proof that he is not a Muslim. The opposite, 
that whoever lives in Dar al Harb is a Kafir unless there is 
proof that he is a Muslim. In this issue there is no ikhtilaf 
(disagreement). 


We believe that after the Islamic state during the era of 
Muhammad ibn ‘Abd al Wahhab (rahimahullah) there has 
not been any Islamic state and since then. For hundreds of 
years, all over the world, it has been Dar al Kufr. For this 
reason, the lands called the “Islamic World” today, are 
given the ruling, that the asl (root) of these lands is kufr. 


Shaykh al Islam Ibn Taymiyyah had narrated, that during 
the occupation of the ‘Ubaydi remembered as the 
“Fatimid,” because they had been zanadiqa (heretics) and 
murtaddin (apostates), Egypt was labeled “Dar ar Riddah” 
(Land of Apostasy).* 


2 Ibn Taymiyyah, Majmu al-Fatawa, v. 13, p. 178. 
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However, during their reign in Egypt for about 280 years 
they governed with the Shari’ah.° 


So most of the people in Egypt were Muslim, but because 
of the full occupation of the ‘Ubaydi, the state had become 
Dar al Riddah and them formerly being governed by the 
Shari’ah had no influence on the ruling. 


Muhammad ibn ‘Abd al Wahhab stated: “If we are to count 
those who claim to be Muslim, but had been takfired by 
scholars, and have been given fatawa to be killed we will 
continue to do so. In one of the recent events is the incident 
of Bani ‘Ubayd. The rulers of Egypt and their associates. 
They claim to be from Ahl Bayt, continue their Jumu’ah 
and Jamaa’ah prayers, and appoint gadis and muftis. 
However, the scholars have agreed by ijma’ (consensus) 
that they are kuffar and murtaddin, and should be fought. 
Even while the people are under coercion, and curse them 
(their leader), their state is Dar al Harb and for this reason 
they will be fought.”* 


3 Tbn Kathir, al-Bidayah wa-Nihayah, v. 12, p. 267. 
+ Muhammad ibn ‘Abd al Wahhab, Ar-Risa’il Ash-Shakhsiya, 220. 
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He stated similarly in Kashf Ash-Shubuhat “Bani “Ubayd 
al Qadah who ruled over Morocco and Egypt in the time of 
Banu ‘Abbas — all of them testified that there is none that 
has the right to be worshiped except Allah and that 
Muhammad is the Messenger of Allah, they claimed Islam, 
prayed the Jumu’ah and the Jamaa’ah. However, when they 
manifested some opposition to the Shari’ah, in matters 
lesser than that which we are discussing, the scholars 
agreed in consensus concerning their disbelief, and fighting 
against them, and that their land is a land of war (Dar al 
Harb). And the Muslims waged military expeditions 
against them, until they delivered the lands of the Muslims 
from their hands.” 


Although in a sense, it is true that these areas are occupied 
Muslim territory. These soils have earned this attribution 
when they had been occupied for example the Turks 
(Ottomans). But after all these years, different types of 
Kufr governing has taken place on these lands. Therefore, 
the areas which have been occupied by the Turks became 
occupied Muslim territory, and after hundreds of years it 
took on the ruling of Dar al Harb. It is possible to use this 
same description to all areas Islam has reached, however 
leading with this description, it is not possible to give the 
ruling of Islam, that these areas are Islam in asl. The people 
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of the occupied area which had been Muslim before 
occupation after hundreds of years have become a mushrik 
society by living under the administration of kufr. 


For the individuals who live in Dar al Harb, if their iman is 
not known, and if no Muslim has proof about their iman, 
then they should be considered as kuffar. A simple example 
for such action is an individual who lives in Japan, what 
will the ruling on him be? The answer will surely be that 
he is a kafir. This is the general ruling about all lands, 
currently. However, this ruling will not erase the reality 
that there may be some Muslims amongst them. 


At this point, the importance of looking for Alamat Fariga 
appears. We should keep in mind that the Alamat (sign) of 
Islam are only the actions and performances which belong 
only to the Muslim. Once again, those who live in the land 
of kufr, will be counted as a kafir unless proof is provided 
that they are Muslim. In Dar al Harb the verification of 
Islam before considering anyone to be Muslim is a must, 
and all inhabitants of Dar al Harb are to be given the ruling 
of kafir, unless their Islam is verified by a Muslim. 


It is reported on the authority of Sa’b ibn Jaththama that the 
Prophet of Allah (#), when asked about the women and 
children of the polytheists being killed during the night 
raid, said: “They are from them.” 


The following quotes will help understand this issue: 


“If a dead body has been found, and it is not known if the 
person was Muslim or a Non-Muslim, the signs (of Islam) 
such as circumcision, clothing, dye, will be examined. If 
no sign is present, then the body will be washed and the 
funeral prayer will take place if it was in Dar al Islam. If 
the deceased is in Dar al Kufr, the corpse will not be 
washed, nor will the funeral prayer take place.” 


Imam Ahmad said concerning this: “It is like this because 
when a person lives in a land, he is a part of that land. This 
is why the ruling of a person based on the dar is practiced, 
until a means of evidence is found proving otherwise.’ 


> Muslim ibn al Hajjaj, Sahih Muslim, v. 32, #30. 
6 Tbn Qudamah, al-Mughni, v. 2, p. 404. 
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“If the deceased person (al-Mayyit) is found in Dar al Islam 
he would be washed. If he is found in Dar al Harb, then he 
would not be washed. It is because the principle is whoever 
lives in a land, he will be accounted as a people of that land, 
and unless there is evidence proving otherwise, he would 
be performed according to his dhahir (apparent).” 


Imam al-Kasani said: “The ways in which a person is 
deemed to be a believer are three, documentary evidence, 
proof, and implication...With regards to a person being 
ruled as a Muslim by means of implication, a child may be 
ruled to be a Muslim by implication if his parents are 
Muslim, whether or not he is mature. He may also be 
deemed to be a Muslim because of the land in which he 
lives.” 


Al-Sarakhsi said: “For an individual who lives in Dar al 
Islam, he has no need of evidence to prove he is Muslim, 
the ruling of Muslim will be given according to his 
dhahir.”? 


7 Al-Mawsu'ah al-Fighiyyah, 4567. 
8 Al-Kasani, Bada’i as-Sana’i, v. 7, p. 104. 
? Al-Sarakhsi, al-Mabsut, v. 19, p. 484. 
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He also said: “Whoever lives in Dar al Harb, and no 
information is known about his conditions, he will be 
considered as one among the people of the land. Contrary 
to this, those who live in Dar al Islam and which there is no 
information regarding their condition will be accounted to 
be one among the people of the land.”!° 


Imam al Qurtubi stated in his tafsir: “There is proof for this 
in the statement of Allah - Thou shalt know them by their 
(Unfailing) mark - Signs will be taken in hand in regards to 
judging the person who carry these signs on him. 
Moreover, if we see a deceased person in Dar al Islam who 
wears a zunnar!! and who is not circumcised, he will not be 
buried in the Muslim graveyard. And according to the 
majority of the scholars this principle (giving a ruling 
according to the signs) comes before the principle of giving 
a ruling according to the Dar.” 


10 Al-Sarakhsi, al-Mabsut, v. 3, p. 76. 

11 A wide cloth belt as a distinctive clothe, forced upon the Dhimmi to 
signify their submissive status to Muslims, as required by Sharia Law. 

12 Al-Qurtubi, al-Jami’ al-Ahkam al-Qur’an, v. 3, p. 322. 
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Salamah ibn Qays said: “My brother and I went to 
Rasulallah (sallalahu alayhi wa salam) and said that our 
mother had died during the age of jahiliyyah, and that she 
had honored her guests, and upheld the ties of kinship, but 
that she had buried alive a sister of ours during the 
jahiliyyah who had not reached the age of puberty. He said: 
the one who was buried and the one who buried her are in 
Hell, unless Islam reached the one who buried the child 
alive and she became Muslim." 


Ibn al Qayyim said: “It is wajib (obligatory) to believe that 
anyone who has a religion other than Islam is a kafir. Allah 
will not punish anyone before the establishment of the 
hujjah by a rasul, and it is like this in general. The rulings 
of the individuals belong to Allah. But when it comes to 
the worldly rulings; these will be given according to the 
dhahir. Children of the kuffar and the insane are kuffar in 
their worldly ruling. Their ruling is the same as those 
whose wilayah (state) they are under.’’! 


13 Tbn ‘Abd al Barr, at-Tamhid, v. 18, p. 120. See also Tafsir Ibn 

Kathir, v. 3, p. 33. 

14 Tbn al Qayyim, Tariq al-Hijratayn wa-Bab as-Sa’datayn, 413. 
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Ibn al Qayyim again states: “It is the right of Allah to 
decide if it is needed to establish Hujjah for certain people 
on the day of judgement, and both punishment and reward 
in the hereafter are bound to this ruling. However, in the 
dunya (current life), the ruling is given according to the 
dhahir. For this reason, children of the kuffar, and the 
insane among them are kuffar in the worldly ruling. It is 
because they carry the same ruler as their Wali (leader).”> 


Narrated Samurah ibn Jundub: The Messenger of Allah (#) 
said: “Anyone who gathers with a polytheist and lives with 
him is like him.”** 


Explaining the reason behind the Prophet’s statement: “‘is 
like him.” it was said in the sharh: “That is because 
embracement of the enemy of Allah and showing muwalat 
(affection/love) towards him necessitates one’s turning 
away from Allah, and whosoever turns away from Allah 
then the Shaytan will befriend him and will drag him to 
disbelief.”” Zamakhshari said: ‘““This is understood, because 
demonstrating muwalat towards someone and 


15 Tbn al Qayyim, Tarig al-Hijratayn wa-Bab as-Sa’datayn, 382. 
16 Abu Dawud, Sunan Abi Dawud, v. 15, #311. 
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demonstrating muwalat towards his enemy 1s contradictory 
to one another.”*” 


Imam Ash-Shawkani said: The statement, “he 1s like 
them,” is evidence for the prohibition of residing with the 
kuffar, and the obligation of separating oneself from them. 
Even though the scholars have discussed the authenticity 
of this hadith, the statement of Allah testifies to its 
authenticity — Then sit not with them, until they engage in 
a talk other than that; (but if you stayed with them) 
certainly in that case you would be like them. — {an-Nisa’ 
4:140} And another Hadith that also supports the meaning 
of this hadith is narrated by Bahz bin Hakim ibn 
Mu’awiyah ibn Haydah from his father (narrating) from his 
grandfather in Marfu form in which Rasulallah said: “Allah 
will not accept the deeds of a disbeliever after he accepts 
Islam until he separates himself from the Mushrikeen.”** 


It must not be forgotten that Hukm can only be given 
according to the outer actions of an individual. The 
unknown aspects are left for Allah; hence He is the only to 


17 Muhammad al Manawi, Fayd al-Qadir, v. 6, p. 111. 
18 Ash-Shawkani, Nayl al-Awtar, v. 8, p. 177. 
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know the unknown. The Qur’an, Sunnah and the Ijma of 
the Ummah guides us to this. 


In Dar al Kufr, everyone is a kafir until an individual is 
proven to be from the Ahl al Tawhid. The greatest slander 
is to give the label of Muslim to those which have not been 
proven to be Muslim. 


The wisdom behind this ruling is that; the hukm applied to 
the person will change according to his Din. Some of these 
rulings which are listed below will be affected by the five 
rulings of Fiqh (Wajib, Mandub, Mubah, Makruh, Haram) 
according to the situation they are in. 


Ibn Taymiyyah states: “Most of the Muslimin before any 
seen action of Iman have been given the label ‘Muslim’ 
because they had been born to a Muslim mother and father. 
Later on, when they grow up they either show actions of 
Iman; in this means sincerely perform the actions of Fardh 
or some of them continue to perform these actions only 
because it has become a culture because their relatives do 
it and the people in the area they live in do it. For example, 
he will pay zakah. Hence it is a tradition for the higher 
authority to collect a portion of the earnings. This 
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individual who pays cannot comprehend the genuineness 
or the detailed reason for the necessity of this action. 
Within this state of mind, to him there is not much 
difference between a made-up tax and zakah. Whether he 
will go up to Arafa with the people of Makkah every year 
because it has become a custom, without acknowledging in 
summary or in detail that this is an act of Ibadah (worship) 
to Allah. Or he will fight with the Kuffar because his tribe 
is fighting with them; he will fight because he is subjected 
to his tribe, etc. Here, there is no doubt that the actions 
(Ibadah) of this individual are invalid. On the contrary the 
Qur’an, Sunnah and the Ijma of the Ummah all state that 
these actions will not take the place of the Fardh. In other 
words, with actions as such the Fardh will not be aborted. 
In the same manner the Islam of most is only a Hukm of 
Islam (according to appearance, seen actions; not absolute 
and not irrevocable). This will only enter their hearts when 
they have been ordered, that is if it does (enter their hearts). 
Besides without being forced they will not have this 
intention. Indeed, very quickly they will empty their hearts 
out and walk away. Consequently, become munafigin 
(hypocrite). According to this they take their actions only 
as a custom and tradition. In reality this is a settled fact.’ 


12 Ton Taymiyyah, Majmu al-Fatawa, v. 26, p. 30-32. 
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The principle in Islam concerning this matter 1s that the 
Muslims are only supposed to judge according to the 
dhahir (the outward appearance / apparent / external), as 
for the Batin (hidden / internal), then that is not known to 
anyone except Allah alone. 


May peace be upon those who are distant from the shirk, 
kufr, the kuffar and the meaningless things the kuffar 
idolize in a world of kuffar, which in all of its areas are Dar 
al Harb, and all its states and nations are kufri. 


